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Introduction

In chapter 25 of Leviticus, the people were comnean start counting the years on
their entrance into Canaan. After six years of radrf@arming, the seventh year was to be
a Sabbath rest for the land, reminiscent of thersand to remember the weekly Sabbath
that was given at Mt. Sinai. In the Sabbatical ybare would be no sowing or reaping
(Lv 25:4, 5). It was allowed, however, to eat tisabbath products of the land” (Lv 25:6;
Hebrewshabat ha-arefs There is some discussion among commentatorseoaxact
meaning of this term, and whether it is identicabt differs from what modern farmers
refer to as “volunteer growth,” that is, producattrows spontaneously from scattered
seed of the previous year’s crop.

Israel came to Mt. Sinai two months after they Ediypt (Ex 19:1) and departed from
the mountain almost a year later (Nm 10:11). Ttigie at the foot of Mt. Sinai was
spent in making furnishings for the Tabernaclevds during this period that the book of
Leviticus was given to Moses (Lv 27:34; the viesaholars who think otherwise will
be discussed later). Thirty-nine years later, tieaend of the 40 years in the wilderness,
Moses was given another command related to theaBabbyear. At the start of each
Sabbatical year, during the Feast of Tabernadied,.aw was to be read to all the people
(Dt 31:10-13). This suggests that one of the aaiithat the people could engage in
profitably during the year when no field-work wasrmitted would be the studying of the
Word of God. Other legitimate activities would haeaen improvements to their house or
developing some craft or skill. It was not to bgear of no arduous labor whatsoever, as
on the weekly Sabbath; all that was forbidden wastmg and harvesting in the fields
and vineyards.

This concept of a year of release from ordinaryedubas carried over into modern
times. Many institutions of higher learning occasilly grant a Sabbatical year so that
scholars can pursue intensively a line of intenggtout being encumbered by their usual
day-to-day responsibilities.

In later years a third activity, the release o¥/slg became associated with a Sabbatical
year, although it was not specified in the Mosagidlation. The Law of Moses stated
that any Hebrew slave was to be released afteresiss of service, as measured from the
day the service started (Ex 21:2). Perhaps bedhasgabbatical year is called a year of
release in Deuteronomy 15:$henat ha-shemitatiyear of release,” translated as “year
for canceling debts” in the NIV), it became custoyrta think of the Sabbatical year as a
release for all slaves, irrespective of when theivice began (Sarna 1973: 148)e
thus have three activities that, if mentioned in&are or in some other source, might
indicate that a Sabbatical year was being obsethedzoluntary refraining from planting
and reaping, the public reading of the Law, orriflease of all slaves at one time, rather
than on an individual basis as in the originaligg&agiven to Moses.

All of these activities are mentioned in Scriptukeyear of voluntary refraining from
sowing and reaping, the most distinctive and sige af a Sabbatical year, is mentioned
in Isaiah 37:30 and its parallel passage 2 King&84 A reading of the Law to all the
people occurred in the third year of Jehoshaph@h{217:7-9), the 18th year of Josiah
(2 Kgs 22:3, 23:1-2), and in the days of Ezra astid¥niah (Neh 8:1-8). A simultaneous
release of all slaves is described in Jeremiah-3€.8This indicates that the activities
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associated with a Sabbatical year were known imihign century BC (Jehoshaphat), the
late eighth and early seventh centuries BC (Isatfle)sixth century BC (Jeremiah), and
in the fifth century BC (Ezra and Nehemiah).

These texts present an embarrassment to the @bBsicumentary Hypothesis, first
made popular by Julius Wellhausen (1878) and redmgtstill taught, in varying
modifications, in most secular colleges and unitiessand in some seminaries and
Christian colleges. The difficulty is that Wellh@mss “JEDP” theory placed the priestly
phase of the development of Israel’s religion asl#ist phase, to be dated to the exilic
and post-exilic period. This was mandated by tr@wionary approach that Wellhausen
and others imposed on the development of Isragligion, in which the period when
priests had control and supposedly produced alktislation regarding the priesthood
was the last phase in the development. The legislagégarding the Sabbatical and
Jubilee years, as contained in Leviticus 25 andv25, assigned by these scholars to the
imagined priestly editor “P” or his fellow editor@nd any reference to activities
associated with a Sabbatical or Jubilee year, dictuthose just cited, were classified as
interpolations into the account of Israel’s histayan exilic or post-exilic date, by one
of the P clan. Advocates of the “text-critical”‘tnistorical-redaction” approach therefore
divide passages that otherwise seem rational atetlgrinto P segments, D
(Deuteronomic) segments, and so on. The arbitrargidn of the text in this way is
mandated by presuppositions about the developnigsta@|’s religion that are contrary
to the Bible’s testimony about its sources. Thessyppositions are anti-supernatural
throughout, and we can only wonder why scholark ait anti-supernatural bias bother
to write commentaries on the sacred text that pinod the supernatural acts of God from
Genesis 1 to Revelation 22.

The mention of activities associated with a Salshatiear therefore requires critics
who place the Sabbatical-year legislation in thiéear post-exilic period to fragment
the Biblical text in ways that, without their astipernatural presuppositions, appear as
arbitrary and capricious. The Scriptural referertoaiese activities are both clear and
definite. The first of the three characteristicstnened, the voluntary refraining from
sowing and reaping, would never have happened w&nmedusly for all the land unless
the year in question was a Sabbatical year. Comseigithe prohibition of sowing and
reaping in the “second year” of 2 Kings 19:29 (3¥30) and is the most definite of
these Scriptures indicating the actual observahtgecSabbatical-year legislation. The
Assyrians had destroyed the crop in the first ylear the slaying of 185,000 of their
soldiers came the night after the prophecy (2 K§83), so that nothing would hinder
agricultural activity in the next year unless itssSabbatical year. The prophecy says
that it was only in the third year that sowing dravest could be resumed.

Although the public reading of the Law in the thyrelar of Jehoshaphat and the 18th
year of Josiah suggests that these were Sabbytiaed, there could have been special
circumstances that brought this about in a non-&atd) year. Even if these years were
not necessarily Sabbatical years, it is clearttiicommand to read the Law to all the
people was known. This command is found in a pastaag refers to the Sabbatical year
(Dt 31:10-13).

Regarding the release of slaves in the time ofdiate the extenuating circumstances
of the Babylonian siege may have provided a re&sothe release in a non-Sabbatical
year. It is of some interest, however, that Willigvhiston in the 18th century and Cyrus
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Gordon and Nahum Sarna in the 20th century thothghtZedekiah’s proclamation of a
release would have taken effect at the beginnir$dbbatical year (Whiston 1964: 703;
Gordon 1953: 81; Sarna 1973: 144-45).

Jubilees

After the verses related to the Sabbatical yeaptr 25 of Leviticus introduces the
Jubilee, as follows:

The Lord said to Moses on [afylount Sinai, “Speak to the Israelites and say to
them...'Count off seven sabbaths of years—seven tgaesn years—so that the seven
sabbaths of years amount to a period of forty-geeas. Then have the trumpet
sounded everywhere on the tenth day of the seveatith; on the Day of Atonement
sound the trumpet throughout your land. Consec¢hatdiftieth year and proclaim
liberty throughout the land to all its inhabitaritsshall be a jubilee for you; each one
of you is to return to his family property and eaathis own clan. The fiftieth year
shall be a jubilee for you; do not sow and do eajprwhat grows of itself or harvest
the untended vines. For it is a jubilee and isadbly for you; eat only what is taken
directly from the fields.

“In this Year of Jubilee everyone is to returnhis own property™ (Lv 25:1, 8-13).

The chapter continues with further regulationstifi@ Jubilee concerning the value of
property as related to the number of years urgillibilee, along with other particulars.
For the present purposes, however, the only maitergerest are (1) the Jubilee year is a
year of no sowing or harvest, the same as a Sabbgé&ar, and (2) the year is announced
on the Day of Atonement, the tenth day of the mdnshri (roughly October).

Jewish traditionRRosh HaShanala in the Talmud) is that Sabbatical years andeRib
years began in Tishri, even though this month iswted as the seventh month according
to the religious calendar that starts in Nisandtdy April). This is consistent with the
text of Leviticus 25, which for both Sabbatical ahdbilee years speaks of sowing before
mentioning reaping. In Israel, the sowing of thater crops (barley and wheat) takes
place in approximately November and reaping takasegn the spring. If the Sabbatical
and Jubilee years started in Nisan, then the aom $n the preceding fall could not be
harvested, after which the fall sowing would besad thus resulting in two years
without harvest rather than the one year thattemished in the legislation. Sabbatical and
Jubilee years therefore started in Tishri, the imamiwhich the JewisRosh HaShanah
or New Year’'s Day was celebrated in the past amelisbrated in our own day.

Length of the Jubilee Cycle

The language of Leviticus 25:8-13, when comparet thie language of Leviticus
23:15-16, shows that the Jubilee year was idertictle seventh Sabbatical year. The
latter passage established the Feast of Weeksqallsa the Feast of Pentecost) as
follows:

The Lord said to Moses, “Speak to the Israelitabsay to them...‘from the day after
the Sabbath, the day you brought the sheaf of theewffering, count off seven full
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weeks. Count off fifty days up to the day after §eeenth Sabbath, and then present an
offering of new grain to the@rD” (Lv 23:1, 15-16).

Notice when the counting was to start: the dayr @t8abbath. Counting ended “the day
after the seventh Sabbath.” That makes 49 dayseMenyverse 16 says they were to
count it as 50 days. This is commonly spoken ohelsisive numbering, in which the
starting day is included in the total. It meang tha 50th day is identical to the 49th day
by non-inclusive numbering. The 50th or Jubileery#d eviticus 25:10 is identical to
the 49th year by the same reasoning.

Such a usage is common in both testaments. InitesiR3:34-36 the Feast of
Tabernacles is to last for seven days, but thé fiap is called the eighth day. Perhaps
the best known example is from the many statentaatChrist was to rise on the third
day, referring to the two days of elapsed time fifenday to Sunday.

There are also practical considerations that sthavthe Jubilee cycle was 49 years
instead of 50. If the Jubilee was a separate y#lanfing the seventh Sabbatical year,
then there would be two successive years of votymedraining from sowing and
reaping, and there is no indication of such anyeiScripture. All these considerations
establish that the Jubilee cycle was 49 yearstl@adubilee year was identical to the
seventh Sabbatical yehr.

The Calendar of Jubilee and Sabbatical Years

In ancient Near Eastern societies it was the respiity of the priests to determine
when the months began and to otherwise regulatealeedar so that agricultural
activities and religious festivals could be obsdraetheir proper time. Israel’s priests
had the additional responsibility of counting theaxs of the Sabbatical cycles in order to
be ready to proclaim the Jubilee on the arrivdhefseventh year of the seventh
Sabbatical cycle.

At any given time, then, the priests would havevmavhich year the current year was
in a Sabbatical cycle and which Sabbatical cyckesis within a Jubilee cycle. It would
not have taken long for someone to discover thatsystem was useful in dating events
and in determining a long-term calendar. Thereriscard of just such a usage. In
Sanhedrird0a,b the Talmud says that in the time of the gsdthe courts recorded legal
dates (of a contract or a crime) by specifyingdhg of the month, the month, the year
within a Sabbatical cycle, and the Sabbatical cyéthin the Jubilee cycle. The
Samaritan community also apparently used the Jubihel Sabbatical cycles as a
calendar as late as the 14th century AD, when @areaf the Samaritanstolidahwrote
that he finished editing his copy in the fourth iyehthe fifth Sabbatical cycle of the 61st
Jubilee cycle (Loewenstamm 2007: 734).

For the modern chronologist, the usefulness ofithelee and Sabbatical years is that
once a single Sabbatical or Jubilee year can leel fixith certainty, then any other
reference to activities associated with a SabHatez should fall in a year that was
before or after that year by an integral multiples@ven years. This principle is used in
the chronology of the inter-testamental periodgaithere are explicit mentions of
Sabbatical years in Josephus and First Maccabieating these Sabbatical years has
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been the occasion of considerable controversy, batically two competing systems.
The two systems are associated with the name cddenZuckermann, whose calendar
places the start of a Sabbatical year associatidHerod the Great’s siege of Jerusalem
in Tishri of 38 BC (1974: 61), and the calendaBeh Zion Wacholder, which starts the
Sabbatical year one year later, in Tishri of 37 B€76: 32).

All attempts, however, to project post-exilic Satdrl cycles back into pre-exilic
times have failed, whether starting from a Sabhbtiear beginning in Tishri of 38 BC
(Zuckermann) or in Tishri of 37 BC (Wacholder). Tieason for this is that counting was
interrupted during the exile, since the stipulasionthe Sabbatical years were only
commanded to be observed while Israel was iniitg ({&v 25:2). Even the regulations
regarding the Feast of Tabernacles, which coulddserved in a foreign land as is done
in America today, had been forgotten by 445 BC (Rdi4). As part of the reforms under
Ezra and Nehemiah, the observance of the Sabbgéiaed was reinstituted (Neh 10:31).
That counting was renewed at this time is statgui@tty in chap. 30 of th&eder Olam
(second century AD) and the Talmusrgkin 32b). We therefore should not expect that
pre-exilic Sabbatical years can be back-calculttad those observed after the exile.

But there is a date to which the calendar of piigeelubilee and Sabbatical years can
be anchored, and it is less ambiguous than Josspmeount of a post-exilic Sabbatical
year in the days of Herod. This date has all tisérdele qualifications: it is precise; it is
derived from a Biblical text; and it marks bothubilee and a Sabbatical year, thus
providing at one stroke the needed starting-parthat the timing of pre-exilic
Sabbatical and Jubilee years can be determined.allimportant date can be
determined from the Hebrew text of Ezekiel 40:%, ¢ierse that Ezekiel gives to date the
vision that occupies the last nine chapters obbisk.

A literal translation of Ezekiel 40:1 is,

In year twenty-five of our exile, oRosh HaShanafNew Year’'s Day), on the tenth of
the month, in year fourteen after the city was gmit—on that very day the hand of the
LorD was upon me and He brought me there.

What is striking here is the apparent inconsistanaying it was both New Year’'s Day
and the tenth of the month. In order to recontils, tmost English translations render
Rosh HaShanahs an indefinite “beginning of the year,” insteddhe specific meaning
that is familiar to all who are acquainted with thesvish calendar, namely “New Year’s
Day.” It seems that translators could not undestaow “New Year’'s Day” could be on
the tenth of the month, and so they used the nmalefinite expression, indicating that it
was sometime around the beginning of the year. iShisspite of the meaning thRbsh
HaShanatbears down to modern times, as referring to aipeay.’

AlthoughRosh HaShanaht present is always celebrated on the first shiij there
was one time when it moved nine days later to¢héhtof the month. That was in a
Jubilee year. Leviticus 25:9 says that the Julyitsse was to be announced by the
blowing of theshofaron the tenth of Tishri, the Day of Atonement. $imc all other
years the (agricultural) year started on the ofsKishri, it follows that Ezekiel’s vision
was at the beginning of a Jubilee year. The Talagrdes that Ezekiel saw his vision on
the Day of Atonemehiat the beginning of a Jubilee yeArgkin 12a). The Hebrew text
of theSeder Olan{chap. 11) states that Ezekiel saw his visiohatieginning of a
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Jubilee without citing the part of Ezekiel 40:1 isaythat it wasRosh HaShanahnd also
the tenth of the month, indicating that theder Olam’statement may have been based
on historical remembrance and not on just the shdrgument.

The establishing of Ezekiel's vision as occurringh& beginning of a Jubilee year
allows a complete calendar of Jubilee and Sabbataas in BC terms to be constructed,
once we determine the BC year of the vision. Ezskatement that the year was both
the 25th year of the captivity he shared with Jatioin and also 14 years after Jerusalem
fell cannot be reconciled with a 586 date for thiédf the city. It is, however, consistent
with a date for the fall in the summer of 587 B@ @ndate on the tenth of Tishri, 574
BC, for the vision. An earlier article Bible and Spadey Ermal Allen (2005) argued for
the 587 date for the fall of Jerusalem, contraghszholars who place the event in 586
BC. My own article on the date of Jerusalem’s &alVocated 587, as did Allen’s article,
and it also used a technique called Decision Amakgsshow that placing the fall of
Jerusalem in 586 BC contradicts the chronologyhefBook of Ezekiel as well as the
dates of the beginning and ending of Jehoiachiafgieity given in 2 Kings 24:12, 25:27
and Jeremiah 52:31 (Young 2004a: 21-38).

Applying the Jubilee Calendar to Sabbatical-Year Events

With this fixed date of Tishri, 574 BC, as markitig beginning of a Jubilee, the
previous Sabbatical and Jubilee years can be eddtliby going back in multiples of
seven for the Sabbatical years and multiples dbd¢he Jubilee years. When this is
done, each of the phenomena that were mentionédress indicating a possible
Sabbatical year falls in a year that was an integtdtiple of seven years before
Ezekiel's Jubilee. The only exception is the pubdiading of the Law in chapter 8 of
Nehemiah, for which it has already been remarkatttie rhythm of Sabbatical years
was interrupted during the exile.

The exactness of the matches of the activitiesipeevith the pre-exilic Jubilee and
Sabbatical year calendar can be seen by examimindates for all these events, as
derived from the regnal dates of the kings of Juglaén in Table 1. In order to
appreciate the precision of these matches, it eistmembered that the Judean regnal
year began in the fall month of Tishri. This is reakplicit in the table by placing a “t”
after each year figure, denoting that the yeatesian Tishri of the BC year indicated
and then continued into the next BC year, endieginy before Tishri 1 of that year. In
some cases, synchronisms with the northern kingaltow the dates for a Judean king to
be narrowed to the first half or second half of Ti&hri-year indicated, but this is not
shown in the tabld.

The dates in Table 1 can be determined indeperndeidiny consideration of the
Sabbatical and Jubilee cycles. Yet all the phen@neamlier mentioned as associated with
a Sabbatical year agree with them, with the exoapif the post-exilic reading of the
Law under Ezra and Nehemiah. The dates match fglews:

(1) The release of slaves by King Zedekiah (Je8-34) took place in Tishri of 588
BC, as shown by Sarna (1973: 144-45). The releasdherefore in a Sabbatical
year, two Sabbatical cycles before Ezekiel's Jagbéled Sabbatical year in 574t.

(2) That 588t was a Sabbatical year is consistéhtan ancient and well-
documented tradition that the First Temple was bloyrthe Babylonians in the
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“latter part” (Hebrewmotsag of a Sabbatical yeaf.This happened in the
summer of 587 BC, in the latter part of the Judgsar 588t.

(3) The 18th year of Josiah, in which there waslaip reading of the Law, was
623t. This was seven Sabbatical cycles (49 yeafsyd Ezekiel's Jubilee. Notice
that this would place the event in a Jubilee year.

(4) In agreement with this, tf&eder Olan{chap. 24) and the Talmulégillah 14b)
preserve the tradition that Josiah’s 18th yearavaisbilee year.

(5) Jehoshaphat’s third year, in which there wamthear public reading of the Law,
was 868t, which was 42 Sabbatical cycles befor&iEte Jubilee. Jehoshaphat'’s
third year is measured from the start of his seigr, consistent with the
synchronisms to his reign given in 1 Kings 22:5d arKings 3:1.

(6) If the Assyrian invasion described in chap&8sand 37 of Isaiah and chapters 18
and 19 of 2 Kings began in 701 BC, as acceptetidyriajority of scholars, then
the slaying of the 185,000 would have happenedraeime after the fall
planting of that (BC) year (this explains why tharas no harvest in the following
spring since the Judeans had no opportunity ta jptar01l BC). The “second
year” of the prophecy, the year in which the peaptee voluntarily not to sow or
reap, would then start in Tishri of 700 BC, whichsa 26 years, or 18 Sabbatical
cycles, before Ezekiel’s Jubilee.

The Difficulties This Presents to Late-Date Theories of Biblical
Composition

It was mentioned earlier that references to a@wiassociated with Sabbatical years
that occurred before the exile are an embarrassto¢néories that do not accept that the
Sabbatical-year legislation was instituted by dvatommand to Moses at Mt. Sinai, as
plainly stated in Exodus 23:10-11, Leviticus 2%md Leviticus 27:34. If the mention of
these activities is an embarrassment, then theHattheir dates all fit exactly into the
Jubilee and Sabbatical-year calendar that can tieeddrom Ezekiel 40:1 is more than
an embarrassment; it is a major setback, a stumbliock of the first order. No late-date
editor could have invented these activities in t@napt to show that the Sabbatical-year
legislation dated from early times. Such an editarld not have assigned the right dates,
due to the complexity of the dating methods ofBitdical historians. The mention of
these activities as found in Scripture, along i incidental mention of when the
activities occurred, must be genuine history.

The Date When Counting Started

Previously it was stated that the timing of alliledyears can be calculated by going
back in 49-year intervals from Ezekiel's Jubileattbtarted in Tishri of 574 BC, i.e. 574t
in the notation of Table 1. The first year of thigilee cycle must have been 48 years
earlier, in 622t, which is consistent with the ttaxh of theSeder Olanand the Talmud
that the prior year (Josiah’s 18th year, 623t) sdsibilee. If we go back 16 Jubilee
cycles (16 x 49 = 784 years) from 622t, we find tha year beginning in Tishri of 1406
BC was the first year of a Jubilee cycle. Accordinghe religious calendar that started
the year in Nisan (Ex 12:2), this was in the yesgibning on Nisan 1 of 1406 BC. This
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is identical to the date for the entry into Cantmat is customarily derived from 1 Kings
6:1, the verse that synchronizes Solomon’s fouetr yith the 480th year of the Exodus-
era. When used in conjunction with Edwin Thielesgedfor the beginning of the divided
kingdom, 1 Kings 6:1 places the Exodus in 1446 B@ the beginning of the Conquest,
40 years later, in 1406 BE.

There is only one chance in 49 that 1406 BC, the fia the entry of Canaan that is
derived from 1 Kings 6:1, would start a Jubileeleytit is maintained that the Book of
Leviticus was not in existence at that time. Thiemadar of Jubilee and Sabbatical years
therefore establishes the accuracy of the timb@Exodus and entry into Canaan as
derived from 1 Kings 6:1, since these dates féxactly with the Jubilee/Sabbatical-year
calendar.

Earlier, it was demonstrated that the timing of 8adbatical years was known as early
as the time of Jehoshaphat in the ninth centurymB&the Jubilee cycles now give
evidence that their timing goes all the way back466 BC. For those who hold to the
non-Mosaic authorship of Leviticus, the situati@s f[yone from embarrassing (the
mention of activities associated with a Sabbatyealr long before the exile) to a major
setback (all the mentioned activities fit exactijoi the Jubilee/Sabbatical-year calendar),
to inexplicable. Late-date theories of the compasiof the Pentateuch cannot explain
how 1406 BC, when Israel entered Canaan accordidgdings 6:1, just happens to fall
at the beginning of a Jubilee cycle, as derivethftbe Jubilee beginning at the time of
Ezekiel's vision (Ez 40:1}?

For Late-Date Theories, It Gets Worse

TheSeder Olan{chap. 11) and the TalmuArgakin 12b) give the number of Ezekiel’s
Jubilee: the 17th. This is in exact agreement tinéhentry into Canaan in 1406 BC. The
authors of th&eder Olamand the Talmud could not have done the calculdataryet this
accuracy, because their known calculation methazte wot adequate to solve the
chronological problems of the kingdom period argltime of the judges. Their methods
were even incapable of correctly calculating theyd&@s between Josiah’s Jubilee and
Ezekiel's Jubilee, which indicates that the Julsilaethese times, as well as the number
of Ezekiel's Jubilee, were historically remembenaak, calculated by later writers
(Young 2006c: 77).

The date for the entry into Canaan based on thiéedutalendar is derived by a method
that is independent of the method of deriving tage from the 480 years of 1 Kings
6:112 However, the dates given by the two methods ameticlal. This affirms the
correctness of the 1446 date for the Exodus. Blges more: it shows that Thiele’s date
for the beginning of the divided monarchy (the dhtg is essential for determining
Solomon’s fourth year) is assured because it castablished by two independent
methods"* Since Thiele’s date for the division was derivgdalcareful study of the exact
chronological data for the kingdom period foun&ings and Chronicles, the fact that
the date has been independently verified givesidenée not only in that date, but in all
other dates, reign lengths, and synchronisms thigl@ used to derive it. This is similar
to balancing one’s checkbook against the endingnaal shown in the bank’s statement:
when our ending total agrees with the bank’s, thiercan have confidence that all our
individual figures and calculations that went idtriving our ending total are correct.
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My previous article irBible and SpadéYoung 2008) established that the Scripture’s
abundant chronological data for the time from Saaorto Zedekiah and Jehoiachin could
not have been assembled into a coherent and exactatogical scheme, as they have
been, unless all the data were authentic—i.e.torinestory. These 124 specific and
precise statistics are contained in five major Isookthe Bible (1 and 2 Kings, 2
Chronicles, Jeremiah, and Ezekiel) and cover nfaar 400 years of history. Their
accuracy has now been verified by another methamtkiWg backwards in time through
these figures gives dates for the reign of Solothahcan be independently verified from
the Jubilee calendar, thereby authenticating alintdividual figures that went into the
derivation of Solomon’s dates. The accuracy of3bepture’s chronological data was
completely unanticipated by liberal scholarshipt B result has a theological
explanation in the doctrine of the inerrancy of&dtipture.

The calendar of Jubilee and Sabbatical years nms jts support to the earlier
argument that was given as evidence in favor afamey, which was that the 124 exact
statistics for the chronology of the kingdom periibdnto a coherent chronological
scheme that matches Assyrian and Babylonian histiosgveral critical points.
Simultaneously, these two findings are testimorsiresg all doctrines of limited
inspiration, that is, doctrines which say thatBiele may have some spiritual truths, but
it is too much to expect it to be accurate in @tdrical and scientific matters.

The Authorship of Leviticus

Thirty-one times the Book of Leviticus says that thords of the passage about to be
given were spoken by the Lord to Moses. Four tiihisssaid that the words of the text
were spoken to Moses and Aaron. Only once isd s&it “The Lord spoke to Aaron”

(Lv 10:8), but in a context where Moses apparentg present. The colophSihat is
the last sentence of Leviticus assigns the entiok bo Moses: “These are the commands
the Lord commanded Moses at Mount Sinai for thepeeof Israel.”

How are we to understand these statements, plaasit22 additional statements in
Leviticus that say that the commands written tlaeeefrom the Lord? At the risk of
appearing simplistic, there are only two possibteripretations: Leviticus has Moses as
its human author—the traditional view of Judaisrd &hristianity—or it was written by
someone else. Some interpreters have attemptediatmg position, saying that,
although Moses did not write Leviticus, a persothi “Mosaic school,” or various
persons who were imbued with the intellectual gridtaal “spirit of Moses” gave us the
text of Leviticus. The authors then attributed tlwavn writing to Moses because they
were sure that their thoughts were in line with iwases “would have thought,” and
consequently they felt justified in assigning tlaene of Moses to their own composition.
(Advocates of the non-Mosaic views sometimes alloat a few of the words may have
originated with a semi-legendary figure named Mgses

The honest reader will not hesitate to call thasitt. A pious fraud, a religious fraud, to
be sure—but religious fraud, as found in the faisghets who appear throughout the
OT, is presented in Scripture as the worst kinceréfore there are only two possible
broad classifications of the 36 statements in Leystthat name Moses as the recipient of
the words written there: either these statememt$rae and Moses was the author, or
they are a deception from some unknown later pag®or personages.
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In support of the second of these opinions it ctnddsaid that the author “protests too
much,” to borrow an expression from Shakespeareo#ling to this thinking, the author
or authors have repeated to the point of monotbatthese words are from Moses in
order to persuade the reader, by multiple repatitioat a lie is the truth, a tactic well
known to demagogues. Advocates of the post-Mosdtwaship of Leviticus therefore
have a tentative explanation of the book’s repestatdments about who was receiving
the words of the Lord: the repetitions are an gptetm repeat a falsehood enough times
so that it will be accepted as the truth.

If, on the other hand, the words of Leviticus aally from Moses, then there is
another explanation for the repetition. It is foe purpose of impressing upon the reader
the seriousness of understanding and acceptinghbse really are the words of God
spoken to His servant Moses. If this positionugfrithen it is a matter of no small
consequence which of the two viewpoints we takes; & matter that the Lord apparently
thinks is of major significance for us, so muchtisat He repeated who the author was
often enough to risk uniform disapproval from ati¢hers of English compositidhlf
we concede that there is even a possibility thagtithor of these words is who the text
emphatically says is the author, then it beconrastéer of great importance to determine
whether this is the case, or whether the “piougdtalternative is the truth.

It is here that the discoveries about the JubiteeZabbatical years become useful. The
Jubilee/Sabbatical-year calendar provides a waleoiding between the two competing
viewpoints for the authorship of Leviticus. Thead®at Leviticus was written later than
the time of Moses cannot account for the fact brael’'s priests were keeping track of
the Sabbatical and Jubilee calendar all the tiratlinael was in its land, and their
counting started in 1406 BC. But if counting stdne 1406 BC, so far no other
explanation has been given for why the priests lshstart then except the explanation
that the book of Leviticus, which contains the commehto start counting the years when
Israel entered Canaan, was written just beforetiimat If that is true the only plausible
candidate for authorship is Moses, in agreemertt thi2 multiple statements made in
Leviticus about its origin.

For many years, Biblical scholars of a non-condaregersuasion have played the
game of assigning the writing of the Pentateudat®date editors, including the
imaginary P, P1, P2, PH (or H) and their ephemérals D, Dtr, dtrl, and dtrZ. But
late-date theories have no explanation for theemad that has been presented showing
that the calendar of Jubilee and Sabbatical yeasskwown all through Israel’s time in
its land, and the counting for these years stantdd06 BC. It would be tempting to say
to those who have spent so much effort in multigyliate-date authors for the first five
books of the Bible: “the game is over”!

This, however, would be unrealistic, given humaturea Opinions held throughout a
scholar’s career are not easily relinquished. Thetrwe can do is to wait to see if those
who do not believe the Scripture’s statements alb®atuthorship can offer any
explanation of how their hypothetical late-datehaus could have matched all the details
given above for the Jubilee and Sabbatical-yeanckr. The best scholarly tradition is
to accept the simplest explanation that accoumtalfeerifiable observations, i.e., the
hypothesis that has the most explanatory powehiNgthat the scholarly community
has yet produced explains the various phenomewaiatsd with the Jubilee calendar
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except the traditional view that Moses was the @uti Leviticus, and its legislation was
known all the time that Israel was in its landytatg in 1406 BC.

The Jubilee cycles therefore show which of the temmpeting ideas for the authorship
of Leviticus is true. The book of Leviticus is thely credible source for the legislation
of the Jubilee cycles that has ever been postutfEiderefore at least this one book of
the Pentateuch must have been in the possessisraef when it entered Canaan. This
simple statement explains all the references tdekiand Sabbatical years found in
Scripture. Until a better explanation is giventioe many phenomena that have been
cited, the traditional explanation that this legign is from God, as it says it is, and was
given by revelation to Moses at Mt. Sinai in 144448 BC, as dated from both the
Jubilee cycles and a literal reading of 1 Kings &2Xhe most intellectually satisfying
explanation, even if it is not likely to be acceptey those afflicted with a terminal case
of anti-supernatural bias.

Notes

! Sarna cites th&argum of Pseudo-Jonathdor this custom.

2«At Mount Sinai” is a better translation be-har Sinaihan the NIV’s “on Mount Sinai” or the KJV's “in
mount Sinai.” The first verse of Leviticus saystthses was at the Tent of Meeting when the Lokep
to him. The Tent was not on the mountain, butsatdbt.

% A recent book dedicated to the Biblical Jubilesbatoncluded that the Jubilee was the same as the
seventh Sabbatical year. See Lefebvre 2003: 154468 to Lefebvre’s book, the two most important
publications on the Jubilee were those by Zuckem{&aA74) and North (1954). Both Zuckermann and
North concluded that the Jubilee cycle was 49 yediisough their reasoning in this matter diffexant

that of Lefebvre.

* A member of the Samaritan community told me thatdounting of the Jubilees was lost some hundreds
of years ago, but that an effort is underway t@eine the year when the calculations were stopped
order to start counting again. The Samaritans obsleas 49 year cycle for the Jubilee.

® JosephusAntiquitiesXI1.9.5, X111.8.1, XIV.16.2, XV.1.2;Warsl.2.4; 1 Macc 6:49, 53.

® See an extended discussion of vitgsh HaShanamust have meant the same to Ezekiel as it meant to
Talmudic scholars and as it means at the presgrindéoung 2006a: 271-73. Also note that this eixga
why Ezekiel had no need to name the month in wthiehvision occurred, sind@osh HaShanatvas
always in the month of Tishri.

" In Leviticus 23:28, 29, and 30, the phrase “on tleay day” (Hebrevbe-etsom ha-yom ha-2ek applied
three times to the Day of Atonement. This phrasmfteviticus is used by Ezekiel (40:1) in specifyiie
time of his vision; it was the tenth of Tishri, “timat very day,” the Day of Atonement of 574 BCeTén
are several passages in Ezekiel where the propbetsshis familiarity with the book of Leviticus.

® The capture of Jerusalem and its king JehoiachiNdbuchadnezzar's army is established by the
Babylonian Chronicle as occurring on the seconddzr (March 16), 597 BC, which is the most exact
synchronism to an external fixed date of any Bddlevent. Other Babylonian records state that Amel-
Marduk (Evil-Merodach) came to the throne in Octotfe562 BC (Parker and Dubberstein 1956: 12). It
was a few months later, in the 12th month of whas wtill his accession year and in the Judean &i8gth
year of captivity, that he released Jehoiachin fpison (2 Kgs 25:27, Jer 52:31). The dates justrgior
Jehoiachin, firmly anchored to Babylonian recomtsflict with chronologies that place the fall of
Jerusalem in 586 BC. In an endeavor to get archisdddvocates of the 586 date have attempteditb st
Jehoiachin’s captivity one month later than theedaven in the Babylonian Chronicle. Edwin Thiele
assumed a one-month delay until the start of thadrBabylon (1983: 187), whereas Gershon Galil
conjectured that Israel's calendar was one mongiaclof that of Babylon because Babylon had insented
intercalary month and Israel had not yet done 8811373-77). This would make Adar (the twelfth
month) in the Babylonian records correspond to Ni{gle first month) in Judean counting. Both Thiele
and Galil then assumed that the years of captivitie to be measured from Nisan, rather than acugtdi
the Judean calendar for kings that always stahtegear in Tishri. With these conjectures (eithleiele’s
or Galil's), the first year of captivity of Jehotdo would be the year starting in Nisan of 597 Bt ¢he
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37th year would be the year starting in Nisan df B&. But this is one year too late, because 2 King
25:27 and Jeremiah 52:31 say that Jeohiachin’aselwas in Evil-Merodach’s accession year, a Yesr t
began in Nisan of 562 BC, not 561. These methodiyioiy to justify the 586 date for the fall of dsalem
must therefore be rejected, and the better-att@stdali-based years should be used for the captfit
Jehoiachin. When this is done, there is agreemithttie Babylonian records. More than that, a
comparison of Ezekiel's dates related to Jehoidsliaptivity and the fall of Jerusalem with corresding
dates for the fall in Jeremiah, 2 Kings, and 2 @fales shows that Zedekiah's years were reckoned in
non-accession sense, whereby the year he was &g biy Nebuchadnezzar was counted as his first full
year in office. All Scriptures in Ezekiel, Jeremi@&Kings, and 2 Chronicles related to the fallefusalem
are then in harmony, and all place that eventénstiimmer of 587 BC. Every scheme that places theffa
Jerusalem in 586 BC ends up contradicting sevéithlese Scriptures, as well as the Babylonian dscor

® For this finer detail, see Young 2005: 246 (TableFor an online version of the table, go to
http://home.swbell.net/rcyoung8/frame4.htand choose “Kings of Judah.”

19 Seder Olan{chap. 30)Tosefta(Taanit3.9), Babylonian TalmudAfakin 11b, 12aTaanit29a),
Jerusalem Talmudr@anit4.5). Unfortunately, some English translationshefse passages on the burning
of the First (and Second) Temples mistranslatédkis to say that their destruction occurred inytbar
after a Sabbatical year. For a discussion of tbpgrtranslation see Young 2006b: 176—78.

> Edwin Thiele showed that the kingdom divided itvm at some time in the year beginning in Nisan of
931 BC (1983: 78). My own work (2003) establishieat tSolomon died at some time before the midpoint
of that Nisan-based year, so that his 40th and y@ar, by Judean reckoning, was 932t. His fouehry36
years earlier, began in Tishri of 968. Temple catsion began in the spring of the next BC yeay, in

the spring of 967 BC, one month after the stathefreligious calendar year in Nisan. The Hebrew ¢é

1 Kings 6:1 says this was in the 480th year ofEkedus-era, meaning that 479 full years had pasisee
the Exodus, thus placing the Exodus in Nisan 061B€ (Young 2003: 601-602).

2 The majority of rationalist scholars date chap&f§sind 27 of Leviticus, the chapters that intredlithe
Jubilee and Sabbatical year legislation, to thécear post-exilic period. This is in spite of tfect that this
legislation addressed the same problems that eesiitthe issuance of clean slate decrees by Gafdea
Lagash (about 2130 BC; see front cover) and Hamiont&th century BC) and Ammisaduga (17th or
16th century), both of Babylon. These second-millem BC (and earlier) antecedents to the economic
problems addressed in Leviticus 25 and 27 suggestch earlier date for the Jubilee and Sabbatieat y
laws. Criticizing views which date the legislatitmthe exilic or post-exilic period, John Bergsmites,
“the jubilee legislatiomever addresses the situation of €xdad “the interpretation of the jubilee as an
invention of the Judean priesthood in the lateiewit early post-exilic period to justify the retuof their
property must be regarded as essentially basg|2887: 77; italics in original). The historicalgition
shows that the exilic and post-exilic period is thest illogical time in which to place the writirg this
legislation. Irrational conclusions like this redirg the time of writing must be traced ultimattdyanti-
supernatural presuppositions that hinder schotara fissessing fairly the various lines of evidestoaw
the early (15th century) origin of the book of Libwis.

3 Young 2007: 178-79 demonstrates the independdribe two methods. This article also discusses (pp.
179-87) another independent verification of the dditthe division of the kingdom, as derived frdme tist
of Tyrian kings given in Josephuadainst Apion.17-18).

4 Three when the Tyrian King List is considered.

15 A colophon, or summary-line at the end of a dissepis used repeatedly in Leviticus, and to aless
extent in Numbers and Deuteronomy. The colopheanliigrary convention that was written at the ehd o
clay tablets, as found in the records of anciensdpetamia dating from the time of Moses and befbhe.
colophon usually had the title of the writing, aften the writer's name. The first 36 chapters eh€sis
follow this convention, using the phrase “Thesetheehistoriestpledoth of . . .” (KJV: “These are the
generations of . . .”) to conclude the various aots. To make this clear to the modern readerplinase
would better be translated “This concludes theohiss of . . .” This usage ends at Genesis 37u24, |
before the story of Joseph and the descent intpt-gfter which the writing material would have bee
papyrus or parchment. Probably Moses was the ownerahslated the tablets of the first part of Genes
into Hebrew, thus beginning the formation of thelBial canon. His familiarity with the use of coloms
carried over into his style of writing in the Pewrtach, even though he almost certainly would harittem
on animal skins, not clay tablets. In Leviticugodophon appears at 14:32 and also at the endapiscl7,
11, 13, 14, 15, 26, and 27. See Wiseman 1953, medcellent summaries of Wiseman'’s work in DeWitt
1977 and Sewell 1994.
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18t is unwise to impose modern cultural conventionsancient literature. Repetition is a regulatues of
the Biblical style. It is the essential charactigisf the parallelism of Hebrew poetry, and al$o o
“chiastic” structures where a series of statemisntspeated, in modified form, in reverse ordet. Al
doctrines essential to our spiritual well-beingureepeatedly in Scripture. Examples of this aee th
frequent admonitions against idolatry in the Oldtaenent and the many warnings in both testaments of
the dangers of not believing what God has writfeminstance of the latter that is pertinent to phesent
discussion is the remark of the Savior: “If theyrdii listen to Moses and the Prophets, they willbeo
convinced even if someone rises from the dead”1®@i81).

" All of these designations have been used in sescholarly studies.

18 There have been numerous attempts to derive gfisddéion of Leviticus 25 and 27 from the practicés
surrounding nations. A recent review of these gtsris found in Bergsma (2007: 28-51). None oféhes
studies has produced a source from which the Bgsl of the Jubilee and Sabbatical years was eriv
What they have shown is that these chapters inticegi address social problems that were experieimced
the ancient Near East long before the time of MoBke basic problem was the tendency of small
landholders to become hopelessly in debt to thetlitors, leading to the enslavement of the poputac
the accumulation of all arable lands into the hasfds few wealthy landowners. To deal with this
tendency, the king occasionally issued an edicttfercancellation of debts, the release of slamethe
restoration of lands to their original owners. Tégarious edicts from kings of the surroundingorai
addressed the same problems that are dealt withviticus, but it does not follow that they are g@urce
of Leviticus 25 and 27, any more than the fact betause Hammurabi’'s Code addressed the problems of
murder and theft, it therefore was the source effian Commandments. What does follow is that these
socio-economic problems were well recognized inatheient Near East, so that special measures néeded
be taken to deal with them. Prior to the writind_e¥iticus, such special measures were usuallytedam
the whim of the king. In Leviticus, however, thencallation of debt, freeing of fellow Hebrews from
bondage, and the return to ancestral estates wgutated by law, not the king’s whim, thereby pding a
major advance in justice and the rights of the pe@dudson 1992: 35-37). These various activitiesew
set in a framework of interlocking Sabbatical anHil&e years so that everyone knew when the redease
(shemitof would occur, thus giving equity and fairness edhbdebtor and creditor. The regulations of
Leviticus, in addressing these well-known problepisyided a practical and fair solution to themmtca
those interpreters who have stated that the JubildeSabbatical-year legislation presents a utogaeh
that could never have been put into practice. eitas this legislation put together in a piecenfesthion
over the centuries, as claimed by most writers dény the Mosaic authorship of Leviticus. The
demonstration that the Jubilee and Sabbatical-gelandar was known all the time that Israel wasin
land shows that this legislation went into effesttavhole at one time in history, in 1406 BC.
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Table 1:Chronology of the Kings of Judah.

Start and end

Years Began Began by Judah’s
King reigned co-regency sole reign Ended Tishrirgea
Solomon 40* (39) 971t 969t? 932t 971t — 932t =39
Rehoboam 17 932t 915t 932t - 915t =17
Abijah 3 915t 912t 915t —-912t=3
Asa 41 912t 871t 912t - 871t =41
Jehoshaphat  25* (24) 873t 871t 849t 873t—-84%t=2
Jehoram 8* (7) 854t 849t 842t 849t — 842t =7
Ahaziah 1* (0) 842t 842t 842t —-842t=0
Athaliah 7* (6) 842t 836t 842t - 836t =6
Joash 40* (39) 836t 797t 836t — 797t = 39
Amaziah 29 797t 768t 797t — 768t = 29
Uzziah 52* (51) 791t 768t 740t 791t — 740t =51
Jotham 16* (15) 751t 740t 736t (73T2t) 751t — 736t = 15
Ahaz 16 736t 732t 716t 732t — 716t =16
Hezekiah 29 729t 716t 687t 716t — 687t =29
Manasseh 55* (54) 697t 687t 643t 697t — 643t =54
Amon 2 643t 641t 643t —641t=2
Josiah 31 641t Jun/Jul 609 641t — 610t = 31
Jehoahaz 3 mo. Jun/Jul 609 Sept/Oct 609 610t t 609
Jehoiakim 11 Sept/Oct 609 9 Dec 598 609t — 598t =
Jehoiachin 3 mo. 10 d. 9 Dec 598 16 Mar 597 598t
Zedekiah 11* (10) 16 Mar 597 29 Jul 587 598t —t5880

The “t” after the year in this table means thatdffecial regnal year began in Tishri (roughly
October) of the BC year indicated. In many casespbssible to narrow the date to the first
or second half of the year. As an example, Abijegan his reign in the latter half of 915t,
that is, some time on or after Nisan (roughly Aptilof 914 BC but before Tishri 1 of 914,
and his reign ended between Tishri 1 of 912 andNisof 911. This finer detail is not shown
in the present table.

* Indicates non-accession reckoning, which meaasttie year the king came to the throne,
instead of his first full year in office, was coadtas his “year one.” In calculating elapsed
time, one year must be subtracted from all nonssioa figures, as is done in the last
column. Reign lengths measured from the startaafragency are assumed to be non-
accession lengths, as are those for Jehoram, Ahaxdlaliah, and Joash during the time of
rapprochement when Judah adopted Israel’s nonsiocesystem. The chronology of Ezekiel
shows that Zedekiah's years are also by this method

" Jotham'’s 16 (15) years ended when his son Ahaznssalled by the pro-Assyrian faction

in 736t, although some considered him the rightfilér until his death in 732t, thus giving
him the twenty years of 2 Kings 15:30. See Youn@420 585-86.
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